Abstract
The Islamic version has mostly retained what is contained in the biblical version except that the queen in this context went by the name Bilqis or Balkis. Similarly; the queen seemed to have gotten the story of King Solomon from a messenger bird, referred variously as a mountain-cock or hoopoe sent back to invite the queen to the court. She was also said to be overwhelmed by what she saw and ended up being converted to the worship of Allah. The Arabian legends have raised the queen's descent from demons, her hairy legs, her goats hoof as a foot and possible marriage with Solomon. (Qur'an, trans.Muhammad Zafrulla Khan, 1977) There is, however, no mention of where she had come from.
The Kebra Negast (The Glory of Kings) seemed to be compiled in the 14 th century and draws largely from regional oral histories as well as Jewish and Islamic traditions. Queen Sheba is presented as the queen of Ethiopia and named as Makeda. She also visited King Solomon and was mesmerized at what she saw. The story, however, continues that Solomon was captivated by her beauty and decided to have a sexual relationship with her .He achieved Indexed African Journals Online: www.ajol.info this by seducing her into taking a promise that she would not take anything from his house. This promise was, however, broken when the queen desired to take some water because she was served dishes full of pepper and vinegar that would make her thirst. It was through this means that King Solomon succeeded in satisfying the lust he had for the queen. The queen got pregnant as a result and gave birth to a male child some months after her return to her country in the modern day Tigray region in northern Ethiopia. The child was named Ebna Hakim or Menelik 1 and was sent to Jerusalem to see his father as an adoslescent.The traditions maintained that his father was overjoyed and wanted the boy to stay so that he could become his successor but that the boy insisted on returning to his country. It was claimed that at this juncture the king confirmed his son as the future king of Ethiopia and asked some of his advisers to accompany him and assist him in his rule. The group insisted on taking along with them the Ark of the Covenant which housed the original tablets of the Ten Commandments given to Moses by God. When this was not possible, it was claimed that the group stole the Ark and brought it to Ethiopia where it was then placed at the Saint Mary' have granted this request and restored the book to the king. Unlike the account in the Kebra Negast, however, the Bible did not mention the details about the queen's visit to King Solomon, the alleged theft of the Holy Ark as well as Solomon getting her pregnant with a child who established the "Solomonic" lineage in Ethiopia.
The Contemporary Manifestations of the Legend:
The legend of Queen Sheba and King Solomon is still revered as factual by many Ethiopians and the Ethiopian Orthodox Tewahido church. Modern day Ethiopians believe her as the mother of their first emperor, Menelik 1 and the ultimate maternal ancestor and progenitor of their long-ruling Solomonic dynasty. The church claims that it originated from the visit of the Queen of Sheba to Solomon back in the 10 th century (BCE). The Ark is still kept at the Cathedral of Saint Mary's church of Zion to this day, in a special sanctuary chapel that only one guardian monk is permitted to enter. No other person has ever been allowed to see this Ark where it has been kept for centuries. The presence of the Ark cannot, therefore, be proven. But there is to date a ritualistic symbolism of carrying the Ark on the head in commemoration of how the Ark was initially brought to Aksum by Menelik 1 and his group. On holy days the priests circle the cathedrals, carrying a talisman of the Ark on top of their head (http://www.appolonius.net/sheba.html). Similarly, the existence of a Jewish sect of an unknown origin but traced to Menelik 1, known as Beta Israel or Falashas in the region of Ethiopia north of Lake Tana, is another testimony of the pervasiveness of the legend. Most of these Ethiopian Jews were airlifted to Israel during the 'Operation Moses ' in 1984 and 'Operation Solomon' in 1991, under (Paul, 2000) . The Beta Israel is today facing a lot of racism and stigmatization in their adopted country and their so-called Jewish ness is facing constant scrutiny (http://www.almaya.org/content/beta/culture.htm, Beta Israel@Everything2.com ).
Who was the Queen of Sheba?
Over the centuries, also, questions have been raised by different people or scholars over the validity and authenticity of the legend and personality of the Queen of Sheba. Such questions include: Who was the Queen of Sheba? What was her real name and background? Where was the location of her country-Sheba in the world map? Was she black or African or an Arab, Jew or some other race? Did she have a goats hoof? Can it be proved that she had a son with King Solomon? Who were the people that she had ruled before her encounter with King Solomon? When did her son, Menelik rule over Ethiopia in the Aksumite period? Several other questions have also been asked in connection to why this legend has been kept and sustained and even enshrined in some constitution, the authorship of some of the sources like the Kebra Negast and how the birth of one person could have changed the whole identity of a people such as the Ethiopians.
The Queen of Sheba is mired in a serious identity crisis. She has continued to remain enigmatic, nebulous, elusive, and mysterious. The legend has continued to be puzzling and tantalizing, yet no sufficient evidence has been found regarding so many of the questions that have been raised. Her anonymity has been explained by modern historians of religion to indicate that she was a legendary invention and the story was written to glorify Solomon. (Edward Ullendorf,(1973) pp 11-12) The question of where Sheba is located, today, has also raised some assumptions. Flavius Josephus, the Jewish historian mentioned that it was in Egypt and Ethiopia. (c.a.encarta.msn.com/sheba. html) The Arab sources have mentioned Yemen as the likely location of Sheba called Saba. (A.H.M. Jones and Elisabeth Munroe (1935) .
Others, have maintained that it was a region of Southern Arabia east of Solomon's realm.(ibid) This claim seems to have been confirmed by modern (Bahn, 1996) There is however no archaeological evidence to concretely establish the presence of the queen in all of these places. In the absence of any archaeological proof of where Sheba was located, it is now being speculated that it was in an area that spanned the Red Sea on the coasts of what are now Eritrea, Ethiopia and Yemen.
(http://www.Solomon-wikepedia, the free encyclopedia.htm) But the location of Sheba is still shrouded in controversy as testified by Bill Glanzman, an archaeologist with the University of Calgary when he said 'We still know very little about the queen of Sheba. Hopefully, our excavation of the Mahram Bilqis (in present day Yemen) will answer some of our questions' (www.ucalgary.ca/uofc/events/unicomm/Newsreleases/queenwho.htm ) This again is suggestive of the fact that Queen Sheba might not be a black or African woman after all, despite the extensive body of lore that developed on her in Ethiopia and as written in the Kebra Negast.The suggestion made by Michael Wood that the people of Ethiopia seems to have taken the Queen of Sheba to be their own, giving her name as Makeda and making her the founder of the Ethiopian royal house, makes some sense here.(http://www.bbc.co.uk/history/ancient/cultures/sheba ).
He was also specifically of the view that there is no primary evidence, archaeological or textual for the queen in Ethiopia and that the impressive Indexed African Journals Online: www.ajol.info ruins at Aksum are a thousand years too late for a queen contemporary with Solomon at his traditional dating to the 10 th century B.C
. (ibid).
The Kebra Negast has a serious problem of authorship. A number of scholars have rightly observed that none of its manuscripts has any indication as to the identity of its compilers, the time when it was written and the circumstances under which it was compiled. (David and Thomas, 2004) 
Identity Crisis
The implication of the legend of Queen Sheba on the people of Ethiopia could be seen in the way it has made some of them to think of themselves as descendants of the Jews, the chosen people, the guardians of the Ark of the Covenant and the heirs to the promises made to Abraham. The people see themselves as special, quite unlike the black Negroid people in other parts of Africa.(ibid) Some of them refer to other people from other parts of Africa as 'Blacks' or 'Africans' on their assumption that they are of a different stock or The second implication is that the legend is negating on the rich cultural Ethiopian heritage as can be witnessed from some of the ancient historical sites at Aksum, Lalibela, Gonder, Yeha and several others. It is now not certain whether the architectural and artistic skills of the great granite stone curved obelisks or stelae and the stone tombs of King Ezana and King Gebre Meskel at Axum, still to be seen and still an inspiration for modern builders; the rock-hewn churches at Lalibela still standing today and now being referred to as the eighth wonder of the world and recognized by UNESCO as part of the World Cultural Heritage ( http://www.ethiopian embassy.org, Bahru, 1998 p. 55) and the castles of King Fasil at Gonder; were of African or Jewish or Sabaean origin. If the Judaic culture was established and followed in Ethiopia since the reign of King Menelik 1, as is being suggested in the legend of Queen Sheba, it can be inferred that these wonderful relics are also foreign and not African. It then confirms the presumption that has been made that Sabaen immigrants had played a direct and leading role in Ethiopian civilization. By extension also, the legend then serves as a local agent of the Hamitic hypothesis, that which claims that any progress and development among agricultural black communities in Africa was the result of the conquest or infiltration by outsiders (Curtin, 1995 , Giblin 1995 . This is tantamount to the denial of Africa of its initiative, originality, abilities and history.
The way Menelik 1 was given birth to, outside the proper wedlock system and the way the Ark of the Covenant got to Aksum have also tended to raise The Significance of the Legend: While the legend of Solomon and Queen Sheba can be out rightly dismissed as being baseless and ahistorical in relation to the founding of the imperial ruling house of Ethiopia, the emergence and perpetuation of the legend was meant to serve some purposes or protect some interests. In the first place, it is being deduced that the Kebra Negast was actually produced to principally justify, legitimize and glorify the so-called Solomonic dynasty after the overthrow of the Zagwe dynasty of Agaw descent. Some parts of the content of the book emphasized that there should be no more queens in Ethiopia but only a man would reign who was of Solomon's descent. According to Robertino Solarion, the creation of the document was motivated by the desire of the Abyssinian royal house to assert their divine right to the throne by tracing their descent to Solomon and by making him anoint the first king of their line with the holy kinship and attributing to him the Salic law of Indexed African Journals Online: www.ajol.info Ethiopia. He was of the view that, all these were for the purpose of investing in themselves the aura of divinity that would make any revolt against them a sacrilege. (www.appolonius.net/sheba.html) As cousins of Christ no one was expected to rise against them or question their authority and the right to rule in perpetuity. This claim by the imperial family of Ethiopia to have its origin directly from the offspring of King Solomon and the Queen of Sheba could be seen in the way the last emperor, Emperor Haile Selassie entrenched it in the Ethiopian constitution of 1955. Article 2 of this constitution says inter alia:
" Bahru, (1998) has noted that though the legend was legendary, it was very powerful and generally accepted at the time and even later and the whole legitimacy of state power came to be based on it. He further added that all Ethiopian monarchs, whatever their regional or ethnic origins, claimed descent from the family of Yekuno Amlak . This was because they wanted to obtain the same legitimacy of being in power. Illife, (1995) (Shillington, 1995 , pp68-71, Stuart, 1991 , p57, Pankhurst, 2003 . The legend, further, shows the economic relations that developed from the time of King Solomon, along the Red Sea to the Yemen and as far as India. Trade would have been one of the major links between the two civilizations starting probably from the founding of the empire of Aksum in the 5 th century B.C. or even before that period. The empire was able to maintain trading relations both with the GreekRoman world and with India and China during its most prosperous times(spaansen@wanadoo.nl,) Greek traders knew Aksum as centre of an empire which had trade links with India, Arabia, Rome, Persia and Greece. Mani, the Persian religious figure, has listed Aksum with Rome, Persia and China as one of the four great powers of his time. (Stuart Munro, The point should made, however, that despite these cultural exchanges between Aksum and the Arabian peninsula, there are no scholarly grounds for the common belief that South Arabian immigrants actually peopled and created Aksum, even if many of them visited or came to live there. Nevertheless, it was this ancient cultural exchange across the Red Sea that became enshrined in the Ethiopian legend of the Queen of Sheba and King Solomon. (Edward Ullendorf, opcit.) Lastly, the legend also attests to the role of women in Ethiopian history and life generally. This role was not a minor one as is clearly indicated in the person of the Queen of Sheba. Rita Pankhurst has argued in support of this premise that:
While we have no concrete evidence of the existence of the queen of Sheba, it is important to note that at least in the mythical tradition, the women of Ethiopia could have access to enormous wealth and power.Perhaps this myth is reflective of the very real possibility of the status of women in ancient Ethiopian society. (kensey.schema.ca/GWH-Lecture 5b.htm)
The legend debunks the popular dictum of seeing the role of women as just being in the domestic sphere or in the kitchen. Here was a woman who succeeded in such a powerful way that three major world religions still remember her. (www.csmonitor.com-2007) . It is significant to note that the Arabian documents have portrayed all of Arabia as matriarchal and ruled by queens for over 1000 years. This was not unusual as women played a large role in government especially in the Near East where there is evidence of their prominence in economics, the family and religion (www.freemasonry.bcy.ca/texts/gmd/999/sheba).
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Conclusion:
The claims of the legend of Queen Sheba do not help us to concretely understand the foundation of the Ethiopian ruling house because it cannot be proven historically. The legend seemed to have been used to legitimize the claims by the ruling house to be descendants of Abraham, the chosen people, in order to remain in power in perpetuity. This has affected the identity of the ruling house and the entire people of Ethiopia, their heritage, political standing in Africa as well as their being the probable evolutionary home of the whole of mankind. But while the claims of the legend are preposterous, it has been argued that if not for anything, the legend goes on to show the influence of the Arabian and Jewish culture on the people dating back to the 8th or 7th centuries BCE.
